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BH
Rosh Chodesh Adar, 5781
Dear Family & Friends,

Thank you for joining us in this joyous occasion of the bar
mitzvah of our son, Menachem Mendel. On the day that
Menachem Mendel becomes obligated in fulfilling all the
mitzvos, it is appropriate to share a sampling of halachic
questions and answers that have been addressed in recent years
under the auspices of Rabbi Y. Y. Braun, member of the Beis
Din of Crown Heights.

The material presented here has appeared on asktherav.com and
halacha2go.com, rich repositories of halachic information that
we have both been involved with from their inception. We take
this opportunity to thank Rabbi Braun for his tireless work on
behalf of Crown Heights and beyond. May Hashem grant him
the ability to continue to vitalize and uplift our community as we
prepare to greet Moshiach.

We also thank Rabbi Yossi Liberow, editor of Ask the Rav,
who initiated and helped compile this publication. We also thank
Mrs. Esther Tauber, the grandmother of the bar mitzvah boy,
who was involved in Halacha2go for many years.

May we merit to combine this Simcha with the delight of Torah
study and the joy of the month of Adar, to culminate in the
ultimate celebration of the coming of the Final Redemption,
now!

Levi and Pessi Stolik and Family
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QI1: I'm so excited! I'm turning thirteen soon and I'm going
to the sofer to watch him assemble my tefillin. What can 1
expect? May I place the parshiyos into the tefillin myself,
even though I am not yet bar mitzvah?

The process of inserting the parshiyos (selections
from the Torah) into the batim is as follows: they
are rolled in a prescribed manner and wrapped with
sa’aros (hairs) from the tail of a cow, tied with a
matlis (single piece of plain parchment), and then
tied with sa ‘aros again before being placed into the
batim. 1t’s definitely a good idea as a pre-bar
mitzvah to feel involved in all this—but to what
extent can you participate?

Actually, this matter is discussed by poskim about a
boy, who awhile after his bar mitzvah, related
meisiach [ 'fee tumo (matter-of-factly) how his
father took him to see this process, and not only was
he present, but he participated by placing the
parshiyos into the batim. Now, isn’t this something
that should be done only by a gado/ (one who is bar
mitzvah)?

The consensus reached was that certainly
[’chatchilah (from the outset), inserting the
parshiyos into the batim should be done lishmah
(for the sake of the mitzvah) by someone over the
age of bar mitzvah; so in your case, the sofer should



insert them, bearing in mind throughout every stage
of the process up until he sews up the tefillin, to do
everything lishmah, for the purpose of fulfilling the
mitzvah of tefillin. However, b 'dieved (after the
fact), if the parshiyos were inserted by someone
who is not a gadol, there might be room for
leniency to consider the tefillin kosher, without
needing to resort to removing the parshiyos and
having a gadol reinsert them.

Q2: What details should I be aware of with regard to the
kashrus of the batim?

The four compartments that make up the batim (the
boxes which house the parchment) of the tefillin
shel rosh (which are placed on the head) are molded
to form a perfect square. However, according to
many poskim, including the Alter Rebbe, they must
be prudos mamash (totally detached [each from the
other]). Some poskim are lenient and rule that
tefillin are kosher even if there is a small amount of
glue between the compartments—as long as it is not
near the top and it is minimal. The charitzim
(grooves) on the outside of the batim—which
indicate where the compartments are separated from
each other—may not be charitzim mezuyafim (faux
grooves), and have to be in the proper place.

We are careful that tefillin should be perfectly
square and due diligence should be done to properly
construct them. They should be checked at the
appropriate times that they retain their cubic form.
(On a daily basis, if they appear to be “in shape”,
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we need not worry—don’t break out an architect’s
toolbox, or measure constantly to make sure we are
not somehow transgressing.)

To ascertain whether there are any issues with one’s
tefillin, they can be taken to a batim macher (a
professional batim maker) to be examined and have
any concerns addressed.

Q3: What about the yud knot? And the straps?

The kesher (knot) that is shaped like a yud on the
tefillin shel yad (the tefillin we bind on our arm)
should always be touching the bayis (the box of the
tefillin). According to some poskim this applies
even when the tefillin are not in use. There are
opinions that say that it is sufficient if the yud
touches the titura (the base), even if it does not
touch the bayis itself. Certainly, it’s sufficient if
only part of the yud touches the bayis.

In addition, it is important to make sure that the
entire yud 1is the right size: at least the beginning of
the yud where it protrudes from the knot should be a
minimum of nine millimeters wide.

We also have to make sure that all the retzuos
(straps) of the tefillin, including the yud and the area
of the kesher always remain black. However, it is
acceptable if they give the impression of being
black. Some opinions are lenient even if they are
mostly black. The part of the retzuah that goes into
the kesher and is not outwardly visible need not be
black.



Q4: The sofer tells me that he has special extra-kosher straps
that are painted black on both sides? Should I get these?

Traditionally, only one side of retzuzos—the outer
side—is painted black. However, many sofrim and
Judaica stores have lately begun selling retzuzos
painted black on both sides, apparently based on a
minority view of the Rishonim that they are more
beautiful that way, and thus constitute a hiddur
mitzvah (beautification of a mitzvah). This view
may have a basis in Kabbalah, as well.

However, it seems untoward to adopt a practice
which follows a view that hasn’t been practiced
widely in the past. Indeed, poskim clearly state that
the prevailing custom isn’t in accordance with this
view. On the other hand, if someone purchases
these refzuos not based on principle, but rather for
practical considerations, (since retzuos that are
painted on both sides are immersed in paint and the
paint adheres better) it shouldn’t be a problem.

05: 1 go to a special class that trains boys for their bar
mitzvah. My learning sessions are at night. Can I practice
putting on tefillin at night?

Yes, boys can practice putting on tefillin at night,
but the teacher should ensure that they are aware
that the mitzvah of putting on tefillin is only by day,
and should also make sure they do not wear them
for a prolonged amount of time so that no one will
mistakenly fall asleep while wearing them.
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Q6: Maybe this is a funny question, but I was recently bar
mitzvah (so I’'m new to the minyan and haven’t seen much yet)
and I was shocked to see someone come into shul and borrow a
pair of tefillin, seemingly without permission. Is this a “thing”?

We may use another’s tefillin if we do not have our
own pair, since the halachah is: Nicha lei l'inish layavid
mitzvah bemamonei—a person is glad when a mitzvah
is done with his money or possessions. Therefore, we
can assume that a person would not mind if his zefillin
are used by another Jew to do a mitzvah.

However, there are a number of conditions that
must be met. Firstly, borrowing another’s tefillin
without his knowledge and explicit permission
should not become habitual; it should only be
b’akra’ei, (temporarily), if we do not have our own
tefillin handy for some reason. Secondly, we should
put away the tefillin properly, and not leave them
unwound. Thirdly, we may not take them out of the
shul, even if we plan on bringing them back; we
may use them only in the room where the owner left
them. According to many opinions, we are required
to put them back in the same spot where we found
them. The fourth condition is that we can only make
the assumption that a person would approve if he is
not present; if the owner is present, we should ask
express permission before using his tefillin.

There is a minority opinion among poskim that even
if a person yells, “I do not let you use my fefillin!”
we may use them anyway, but the majority of
poskim disagree.



Q7: Now that I am wearing tefillin every day, my mother told
me, I should get my hair cut shorter and more often. Why?

Many poskim have choice words to say about men
growing a fringe, long hair in the front, or even long
hair in the back. A key problem mentioned by many
is that of chatzitzah (separation)—long hair causes a
separation between the tefillin shel rosh and the
head itself. Even were it not considered a
chatzitzah, extra hair may get in the way of wearing
tefillin the proper way.

Long hair raises additional issues: It is derech
shachatz vega’avah (arrogant and inappropriate
behavior); may be considered chukas hagoyim
(dressing or acting in the manner of non-Jews); and
may transgress [o yilbash (the prohibition for a man
to dress in the way of a woman).

Therefore, a man who has let his hair grow long
should hasten to cut it, to the extent that poskim say
that he may cut it even during the days of Sefirah,
the Three Weeks and the Nine Days, since having
long hair is a more serious prohibition than that of
cutting hair during the mourning periods.

08: Now that my Shacharis davening includes laying
tefillin, 7 have so many questions! First—when is the
earliest I can put them on in the morning?

Donning tefillin (and tallis, in the future) have a
different set of times than Shacharis. The earliest
time to make a bracha on tallis and tefillin is
Misheyakir (when it is light enough outside that one
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can recognize a friend from a short distance)—
although someone is allowed to put on the tallis and
tefillin earlier. If you did put them on before this
time, when the time comes, you should say the
brachos, after first moving around your fallis and
tefillin somewhat. Someone who did not put on
their fallis and tefillin at the time when they
davened earliest Shacharis', can put them on and
make a bracha at any time throughout the day until
shkiya (sunset).

Q9: What should I be thinking about while I wear my tefillin?

The first thing to be aware of while wearing tefillin
is to constantly be mindful of the fact that you are
wearing them (except during Shemoneh Esrei and
Torah learning, when you need to focus instead on
those actions). There are specific activities that are
considered hesach hadaas (a wandering mind),
including laughter, idle talk, anger, or depression.
Being occupied with mundane activities while
wearing fefillin—not consciously focusing on his
tefillin, but nevertheless mindful of the fear of
Heaven—does not transgress the prohibition of
hesach hadaas.

If your mind should begin to wander, touch your
tefillin to remind yourself that you are wearing
them, and thereby return to the right frame of mind.
This will act as a safeguard to hesach hadaas and
focusing on inappropriate thoughts.

I See halacha2go.com regarding times for Shacharis.



Q10: I've heard different opinions about when to remove
my tefillin. Is this different for Chabad people who wear
two pairs?

The longer a person wears tefillin, the greater its
effect. There are different opinions as to when a
person should remove their tefillin after davening.
According to one opinion, it is after the prayer of
Uva L Tzion; according to another, it is after a
person has heard Kaddish three times (before
Barchu, after Shemoneh Esrei, and after Uva
L’Tzion), as well as Kedusha four times (these are:
Barchu-which is called kedusha; Kodosh, Kodosh,
Kodosh; Kedusha of Chazaras HaShatz, and
Kedusha in Uva L’Tzion).

According to another text, the requirement is
actually four times Kaddish (the three above and
one additional Kaddish) and three Kedushos. Still
another opinion is that a person should wait to
remove them until after Aleinu, even when he is
praying privately (and lacks for Kaddish), since the
words of Aleinu are associated with tefillin. Many
are particular to remove their fefillin only after the
recital of Tehillim after davening (as per Chabad
minhag). Although there are some people who
suffice to do the above while wearing Rabbeinu
Tam tefillin for part of the time, the proper way to
don Rabbeinu Tam is only after all of the above
have been said, including Tehillim. There is a
custom practiced by many to learn some Torah as
well while wearing their tefillin.
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Q11: What are the distinguishing attributes of Rashi and
Rabbeinu Tam tefillin, and how do I make sure I don’t mix
them up?!

It is the widespread custom for men to don two
pairs of tefillin: one with the four parshiyos in the
order prescribed by Rashi (where the portion of
Shema is before Vehaya im shamoa), and the other
pair in accordance with the opinion of Rabbeinu
Tam (Vehaya im shamoa before Shema).

The tefillin shel rosh are easy to tell apart as there
are hairs protruding on the front of the bayis to the
right of the parsha containing Vehaya im shamoa;
on Rashi tefillin these threads are between the third
and fourth sections of the bayis, while on the
Rabbeinu Tam tefillin it is between the second and
third sections (i.e., in the middle).

However, the tefillin shel yad are indistinguishable
on the outside. Some poskim mention the custom of
making the bayis of the tefillin of Rabbeinu Tam
slightly smaller in order to tell them apart; however,
that is not the common practice. In order to avoid
confusing the two, it is advisable to make some kind
of indication on the protective box which covers the
tefillin shel yad, or to cut the end of one of the
retzuos in a way that will differentiate them. Of
course, no mark should be made on the tefillin
themselves.

Q12: Oh no! I mixed up my two pairs of tefillin! What
should I do?



It is quite likely that people who put on both Rashi
and Rabbeinu Tam tefillin every day will at some
point inadvertently put on the Rabbeinu Tam
instead of Rashi and make a bracha on them. There
is a axiom associated with this: at some point an
individual who is scrupulous in wearing both pairs
daily will mix them up, so rest assured that the error
has been orchestrated from Above in order to afford
the merit of making a bracha on Rabbeinu Tam
tefillin, the pair upon which we do not ordinarily
make a bracha.

There are various opinions about what is to be done
in such a case. The accepted opinion is that if you
remember after putting on Rabbeinu Tam without
having made any interruption, replace them with
Rashi immediately, without making a new bracha.
This applies only if you always wear both pairs, and
both pairs are in front of you when you say the
bracha. However, if you interrupted at all, even by
saying words of davening, then take off Rabbeinu
Tam and put on Rashi with a new bracha.

Nonetheless, since there is a difference of opinion
among poskim, it is recommended that in order to
avoid a questionable bracha, make a definite
interruption—such as going to the bathroom; after
doing so, all poskim agree that you can then make a
bracha on the Rashi tefillin. It is recommended that
after davening, the Rabbeinu Tam tefillin should be
put on again, reciting the customary prayers, if you
did not do so earlier.
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Q13: A lot of my friends got these fancy embroidered,
leather cases to carry their tefillin before their bar mitzvah.
I mean, I get the idea of making the mitzvah choshuv, but
there must be more to that than expensive bags, right?

A person who is wearing or even carrying tefillin
should be shown respect. Some poskim suggest that
we should stand up for someone who is wearing
tefillin, just as we stand up for someone who is
performing a mitzvah. Such a person should be
allowed to enter a room first, and there is an
interesting discussion in poskim in this regard about
who takes precedence: one who is wearing tefillin
or one who is carrying them. The consensus is that
the one wearing tefillin goes first, but it should be
noted that some poskim maintain that the one
carrying them is more important.

Tefillin should be carried in a choshuve (dignified)
and respectful manner—in the right hand of one
who is right-handed, and in the left hand of one who
is left-handed. There are many pious individuals
who are meticulous to carry their tefillin by
themselves, and not give them to someone else to
carry. Certainly, the modern fefillin bags that are
made to be worn in a similar manner to a school
bag, and are schlepped around as if their contents
were mundane items, are not a good idea.

Of course, all this applies only if the tefillin will still
be fully protected. If the fefillin are safer in the left
hand, carried by someone else, or in a modern



traveling bag, then the tefillin’s protection
outweighs all other considerations.

Q14: Oh no! I dropped my tefillin! I can’t believe it...this is
a big deal and I probably need a major tikkun. Please help!

The Alter Rebbe brings that a person should fast if
the tefillin fell without a covering from the hand to
the floor. If the tefillin were in their case at the time,
there is no need to fast.

Since you are a yeshiva student, and need your
koach for learning, you should fast half the day and
redeem the remainder of the day with tzedakah
(about seven or eight dollars). This would also
apply to a Kollel yungerman or a teacher of kodesh
subjects—and to anyone with health issues or a
weak constitution. If even a half-day fast is difficult,
you may give tzedakah for the cost of all meals in
place of fasting.

Ideally, you should formally commit to your fast in
Shemone Esrei of Mincha (at the end of Elokai
Netzor) with the words “Hareni b’taanis I’machar
ad chatzos.” (I hereby accept to fast tomorrow until
noon.)

It would also be appropriate to undertake a hachlata
(good resolution) in connection with the kedusha of
tefillin, such as refraining to speak while wearing
them, or an increase in learning the laws of fefillin
and the maamarim connected to tefillin.
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Q1: Do I need to learn how to lein for my bar mitzvah? My
cousin in Monsey did this, but my parsha is huge! It’s going
to be pretty hard just learning the Maamar ba’al peh, the
overview of halachos...oh, so many things! And my bar
mitzvah is in nine months! What should I do?

The Rebbe strongly discouraged pre-bar mitzvah
boys spending their time practicing how to /ein
(read the Torah properly). Although this can give
you good skills if you wish to become a Baal
Koreh, that is not the purpose of a bar mitzvah.”
This time should be dedicated to preparing for the
responsibility of accepting all mitzvos, i.e., you
should become proficient in the necessary halachos
on how to observe a Jewish life. Even studying the
maamar (Chassidic discourse—in this case, the
specific bar mitzvah discourse of the Frierdiker
Rebbe) is secondary to this objective.

It should be noted that not all bar mitzvah boys are
capable of studying an entire maamar baal peh (by
heart). Even if you study a portion of the maamar,
and have to read from the text bifnim (inside), this is
still okay. It is way more important to understand
the responsibility of becoming a bar mitzvah—to
know the basic day-to-day halachos.

2This does not diminish the importance of learning this as a life skill;

this is something that should be acquired over years, and not as
required “‘cramming” sessions before the bar mitzvah.



Q2: My birthday is at the end of Tishrei. As my parents and
1 understand it, I should start putting on tefillin about ten
days earlier on account of the Yomim Tovim. But that’s
when all my friends will be in camp! Can [ start earlier so
we can have a bigger celebration?

The minhag is to start to don tefillin two months
before the bar mitzvah. When there is Yom Tov
within those months, the Rebbe writes that it's okay
to start earlier. Nonetheless, you should consider the
fact that this is an established custom, mentioned by
our Rebbeim, and it should not be changed for
convenience reasons.

Q3: I'was born in a leap year at the beginning of Adar II.
Now, at thirteen, I am celebrating my bar mitzvah before
some of my classmates who are older than me! But what
happens in the reverse, when a boy born in a regular Adar
turns bar mitzvah in a leap year?

A boy who was born in the month of Adar, in a
non-leap year, and has his bar mitzvah in a shana
meuberes (leap year), should hold the celebration in
Adar Sheni, when he becomes fully bar mitzvah.

However, [ 'chumra (in cases where there is room
for stringency), he is considered bar mitzvah
already in Adar Rishon. A small celebration may be
held in Adar Rishon, provided there is no room for
concern that it may cause people to think that he is
already a full-fledged bar mitzvah.

He should begin to put on tefillin two months before
his Adar Sheni birthday.
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Q4: My bar mitzvah is on Shabbos, and we are planning a
big Friday night meal with our family. But I told my
parents that I learned that the celebration should be the
night after. Am I right?

As a general rule, Chabad custom is to have
L’chaim with cake in the morning after Shacharis,
but the seudah is held the following evening,
although the seudah may be held the night before.

Note also, with regard to this timing, it is preferable
for your first aliya to take place at Mincha on
Shabbos.

QS: My parents say that they can’t afford to make a big
deal out of my bar mitzvah. They want to use monetary gifts
I receive to pay for the celebration. I say that I would
rather save the money for the future, even if it means
having a much smaller party. Do they have a right to use
the presents as they see fit?

Guests at a bar mitzvah celebration often leave a
present: a monetary gift of cash or check, a sefer
(holy book) or other gifts. Sometimes the gift is
clearly demarcated; others, even unlabeled, have a
de facto owner by the theory of umdena (logical
assessment)—for example, a sefer would likely be
intended for the bar mitzvah boy himself. But to
whom do the gifts, even the inscribed ones, really
belong, the bar mitzvah boy or his parents? Perhaps
they own all his possessions?

Halachah discusses an adult child—a bar mitzvah,
is after all, an adult—who is samuch al shulchan



aviv (lit., reclines on his father’s table, i.e., is fully
supported by his parents). If this “child” comes by a
possession—for example, he finds a metziah (an
ownerless object)—most poskim agree that it
belongs to the child. Rabbenu Tam disagrees, and
claims that in this case, the adult child’s metziah
belongs to his parents.

It is not definitive whether Rabbenu Tam would
include a matanah (gift) in the same category as a
metziah, or whether it might, in his opinion, belong
to the adult child. The consensus among poskim is
that ownership is definitely conferred once the adult
child is a muchzak (lit., established, i.e., has
established ownership by having the item in his
possession); by accepting the gift from the giver,
the item is his free and clear.

If the gift is in the parent’s possession, there might
be place in halachah for them to keep it on the
principle of “Kim [i!”" (lit., “this 1s my opinion!”
1.e., someone who is a muchzak can often rely on a
minority halachic decision in his favor).

As you see, this is not a clear-cut halachic situation.
It is good that your parents discussed this with you
in advance. The best-case scenario (for you and
other families who rely on bar mitzvah gifts to pay
for the affair or their child’s tefillin), to come to an
agreement on how to “share the costs”, to cover all
possible halachic issues.
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Q6: Not complaining, but I received many gifts for my bar
mitzvah, baruch Hashem. Am I allowed to regift or sell
them to others? What is the halacha regarding the
unspoken intentions of gift-givers?

If a gift-giver expressly stipulates that they do not
want the gift to be passed on, or that they wish for
the recipient to use it themselves, the recipient may
not re-gift the item or sell it. Generally, if there is an
inscription on a gift, it’s an indication that the giver
wishes the recipient to keep it. In the case of a
wedding or a bar mitzvah gift, however, inscriptions
are customary, and usually not an indication that the
giver does not want their gift to be passed on.

07: I am flying in to have my bar mitzvah aliya at the
Rebbe’s minyan in 770. Unfortunately, my father cannot
come with me. What should he do in regard to the
recitation of “baruch sheptarani”? Can he say it over the

phone?

There is no need for your father to be present at
your aliya. He should recite the bracha at a minyan
(if possible) in his own location, but with a slight
change of nusach (wording)— “me onshso shel
b’ni” or “shel b’ni ”. Neither his location
nor the availability of the minyan should delay his
bracha. If he’d like, he may repeat the bracha
without Hashem’s name once you are back at his
side.

08: I'm pretty short and I just turned bar mitzvah. There’s
this minyan who needed a tenth, and most of the men were



saying that they should believe me when I said I am of age,
but one guy insisted that because there’s a chance I'm a
katan, they can’t take my word for it. Who's right?

When a tenth man is needed for a minyan and a
child is present, but we don’t know whether he is
already bar mitzvah and therefore eligible to be
counted as part of the minyan, who can be trusted to
vouch for him?

If the boy’s father says that his son is bar mitzvah,
we can certainly believe him; however, if someone
other than the boy’s father says that he is thirteen,
there is a machlokes haposkim (a difference of
opinion among rabbinic authorities) whether we
may take his word. The common custom is to rely
on others besides the father, as well as on the boy
himself if he says that he is already a bar mitzvah.

Poskim question the custom of trusting the boy
himself. There are a number of justifications for this
practice, including the fact that the child would be
afraid to lie because this is a milsa d’avida I’gluya
(a fact that will eventually become known).
However, we should only trust a child who is
meyushav b’dato (a settled, calm child), who is
stating his age with certainty, and who is a yerei
Shamayim (G-d-fearing), and can therefore be
trusted not to say something that isn’t true.

Q9: So many things change when you turn bar mitzvah/
Here’s one my father recently brought up: I got a letter in
children’s sefer Torah on the day I was born, but should [
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now buy a letter in the sefer Torah haklali written for

adults?

While it is not necessarily a halachic requirement,
the Rebbe did mention a few times that it is
appropriate to purchase a letter even in more than
one of the Sifrei Torah Haklolim (Torah written for
the general public, in which each participant
purchases a single letter). The Rebbe also
mentioned that a letter should be purchased for kids
in the children’s sefer Torah, even though one was
already bought for them in the Sefer Torah Hakloli.
Recently, it was publicized that the Rebbe answered
that the reverse is true as well.

Q10: Our Rebbi is teaching our class how to tie tzitzis, and
we are each making our own pair. Some of us are already
bar mitzvah, but others are still twelve years old. When the
younger boys turn thirteen, they’ll be wearing tzitzis that
they tied as a katan. Is this a problem?

Once a child reaches the age of chinuch for the
mitzvah of #zitzis, he can tie his own tzitzis.
However, if they want to wear it after they are bar
mitzvah, it is important to make sure they are
making it /’sheim mitzvas tzitzis (with the intention
of the mitzvah). An adult must stand with a katan (a
child, i.e, one under the age of thirteen) to ensure
that they do so.

Although this is considered a b 'dieved (inideal)
situation, there are those who say that the #zitzis are
still muttar (permissible) for them after they



become bar mitzvah. Others disagree. It would be
best that the twelve-year-olds who are making

tzitzis avoid using them after their bar mitzvah.

Q11: Another new and exciting issue I’ve been wondering
about now that I am bar mitzvah: Is it true that when
Moshiach comes, we will wear tefillin all day, just as in the

past?

There are many sources that state that in the times
of Moshiach, all gezeiros (decrees) and s yagim
(“fences”; i.e., preventative Rabbinic measures) that
were instituted throughout galus will be nullified.

With regard to tefillin: the ultimate manner in which
to fulfill this mitzvah is to wear them all day. The
reason we do not do so today is because we are not
humanly capable of safeguarding against impurity
and keep our attention on their holiness in our
thoughts. This will not be an issue in the Era of
Redemption.

In addition, one of the main tenets of the future is
that all mitzvos will be kept in their penultimate
state—one, specifically, is the mitzvah of tefillin.
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Q1: Who knew Mivtza Tefillin was so much fun? We lost
track of time (at least it wasn’t Friday!) and it’s starting to
get dark. What should we do if we meet a Jew after shkiya
who hasn’t put on tefillin today?

You have a few more minutes! Someone who didn’t
put on tefillin during the day, may still put them on
until tzeis hakochavim (nightfall) without a bracha.
If the tefillin are donned between visible shkiya
(which is a few minutes before actual sunset) and
real shkiya, he may still make the bracha.

Needless to say, /’chatchila (ideally) you should do
all you can to schedule all the Jews you generally
meet so they can lay tefillin before shkiya.

02: A man on my mivtzoyim route is a righty by birth, but
after an accident has become a practical lefty. How should
1 put tefillin on him?

He should put tefillin on his left arm. There are
those that say that in this situation he puts them on
right arm. However, the Tzemach Tzedek and
She’eris Yehuda say that in a situation where one’s
arm cannot be healed naturally, it is as if it doesn’t
exist, and he should therefore put it on his left arm.

Now, although at the end of the Tzemach Tzedek’s
responsa, it seems that to cover all possible opinions
in any safek (doubt), including this one, tefillin
should be wrapped on both arms (making a bracha



only on the left while having the right arm in mind
as well and Krias Shema should be said after
putting on right arm), nevertheless, in a Mivtzoyim
situation that is kind of like a state of urgency, with
a limited amount of time with the individual, so he
would only have to put on the main (left) arm only.

Q3: There are actually many authentic lefties I meet on
mivtzoyim. How do I put my own “righty” tefillin shel yad
on them?

How to don tefillin shel yad that were tied for a
righty on a lefty: place them backwards, so that what is
usually the back of the box is facing down, and the kesher
will be on the inside, opposite the heart. A less desirable
option is to put it on the regular way, and the kesher will be
facing outside, and you could wrap the straps inward. A
third option is, if possible, to remove the retzuah
completely, manually, and put it in through the other side
of the box. This should only be done if the yud of the
tefillin would still be touching the bayis and facing the
heart.

Alternatively, you can slide the knot to the other
side and then twist the strap, so that you are
wrapping facing outward (this should be done only
with straps that are black on both sides).

Q4: This past Friday, we were in a real rush, and one guy
was only able (and willing) to put on tefillin shel rosh.
What is the correct bracha in this case?

The bracha said on shel rosh, only, is al mitzvas
tefillin.
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05: One of the men we meet on mivtzoyim talks about all
these fanatical ideas about oso ha’ish. Can I put tefillin on
him?

If there is any concern that he is or was involved in
missionary activity, do not teach him Hebrew or
any divrei Torah.

You may lay tefillin with him, if it does not seem
that he is putting it on for the purpose of
worshipping his deity, and there is no concern that
he will use this to assist in his heretical activities—
the area should be free of any Christian iconography
or related items.

Q6: On my mivtzoyim route, there is a special-needs adult
who cannot speak. Can he fulfill the mitzvah of tefillin. Can
I make a bracha for him?

The mitzvah of tefillin can be fulfilled even without
a bracha. You should ascertain that the only issue is
the fact that the special-needs man cannot speak,
not his mental capacity (which would mean that he
may not be obligated in the mitzvah), and in the
case that it is, in fact, a speech impediment, you can
make a bracha for him.



Prdler

The following halachos, both those that appear in the answers
above, plus additional topics can be found on the websites
www.asktherav.com and www.halacha2go.com. Use these
reference numbers to find the full text (English and/or Hebrew)
and a surfeit of sources (in Hebrew).

LAWS OF TEFILLIN // components halacha2go #389,
halacha2go #348, halacha2go #682, halacha2go #322,
halacha2go #482 asktherav #4315 // at night asktherav
#6900 // borrowing halacha2go #248 // using a mirror
halacha2go #829 // long hair halacha2go #243 //
chatzitzah asktherav #2783, asktherav #5597 // earliest
time halacha2go #89 // kavannah & hesech hadaas
halacha2go #1935, halacha2go #298, asktherav #11190 //
during tachanun halacha2go #247 // during uva L’tzion
asktherav #12095 // removing tefillin halacha2go #157
asktherav #5277 // Rashi & Rabbeinu Tam halacha2go
#451, halacha2go #151, asktherav #5578 // tefillin bag
asktherav #5287 // carrying tefillin halacha2go #190 //
when to check halacha2go #402 // dropping asktherav
#459, asktherav #2283, asktherav #2673, asktherav #6473

BAR MITZVAH // leining asktherav #5651, asktherav
#8032 // hanachas tefillin asktherav #10842 // DATES:
Aseres Yemei Teshuva asktherav #1086 // 17 Tammuz
asktherav #5953 // 9 Days + Tisha B’av asktherav #11689
// during aveilus asktherav #964, asktherav #2556,
asktherav #12471 // two Adars asktherav #1763 //
invitation halacha2go #132 // using monetary gifts
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halacha2go #663 // using maaser asktherav #2280,
asktherav #1882, asktherav #2735 // regifting halacha2go
#385 // “baruch sheptarani” asktherav #2182, asktherav
#10314 // counting as the tenth halacha2go #416 // letter
in the Torah asktherav #105533 // katan making tzitzis
asktherav #4448 // 4 pairs # 6954 // tefillin all day
asktherav #2969

MIVTZA TEFILLIN // shkiya asktherav #12073 // lefty
or righty? asktherav #5203 asktherav #13077 // only shel
rosh asktherav #4175 // Jews4J #4078 // special needs
asktherav #5345



How do I choose the best sofer?

When purchasing STAM (sifrei Torah, tefillin, mezuzos and
megilos), we must heed the words of the Shulchan Aruch:
Tzarich lihiyos me’oid yarei Shomayim v ’choreid lidvar
Hashem hamis’asek b’kesivas hatefillin v tikunon—One
involved in writing and fixing STAM must have a high
degree of fear of Heaven, and tremble at the word of G-d.

Before choosing a sofer, it is crucial to inquire whether he
has high standards and is careful to abide by all the
halachos scrupulously, that he has a sterling reputation, as
well as a ksav kabbalah confirming that Rabbonim have
attested that he is qualified to do his job and he is known to
be a yarei Shomayim.

When we hire a car mechanic, a brain surgeon, or anyone
else to perform a very important service for us, we look for
the very best. How much more vigilant should we be when
it comes to a davar shebikdushah (a holy matter)! In
addition, it is a good idea to have another sofer check any
STAM item before we purchase it. There are many
parashiyos of tefillin and mezuzos on the market written by
sofrim who do not abide by certain hidurim (specialities),
are kosher only b 'dieved (de facto) or are unfortunately
pasul (unkosher). This is even more pertinent when
purchasing STAM from a commercial vendor without
knowing firsthand the identity or standards of the sofer.



Those who sell tefillin and mezuzos that are not kosher are
machti es harabim (cause the masses to sin) and it is the
equivalent of, chas v’sholom, selling non-kosher food to Jews.

The Levush writes that it is crucial not to take the word of
any sofer at face value; rather, a special group of upright
sofrim should be appointed in every city who, similar to
the requirements for shochtim (ritual slaughterers), are
knowledgeable in Torah, are truthful, hate money, G-d
fearing, and tremble at His word.
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Can a mitzvah be performed al t’nai?

There’s an interesting discussion in poskim regarding the
question of ¢ 'nai b’mitzvos (mitzvos done conditionally),
where one declares that a mitzvah being performed may or
may not count, depending on whether a certain condition
we’ve made will be met. For instance, may one listen to
havdalah in shul with the stipulation that he will be yotzei
(meet his obligation) now unless it turns out that his wife
needs him to make havdalah for her at home, in which case
he retroactively won’t have been yotzei now? In such a
scenario, there are three possible options:

The t’nai goes into effect: he is yotzei havdalah now if the
condition is met and his wife doesn’t end up needing him to
make havdalah, and he isn’t yotzei retroactively if his wife does.

The #’nai fails to take hold: he listens to havdalah with the
basic intent of meeting his obligation, and he is yotzei no
matter what stipulations he attempted to make.

The #’nai causes disqualification: mitzvos only work if
done 100%, so the fact that the mitzvah is up in the air as a
result of the #’nai makes the mitzvah invalid, regardless of
whether the ¢ ’nai ends up being fulfilled.

At first glance it would seem that such a ¢ ’nai can’t be valid
for many mitzvos, since there’s a general rule that any action
that can’t be done through a shliach (representative) can’t be
bound to a precondition either; accordingly, any attempt to
attach a ¢ 'nai to mitzvos she’b ’gufo (mitzvos that one must do



in person, like tefillin) would fail and the mitzvah would be
fulfilled regardless. Alternatively, if the ¢ ‘nai does take effect,
it can be argued that any mitzvah that is dependent on breirah
(an act or event occurring later that will have a retroactive
effect) may be rendered inherently invalid.

However, we find several examples in major halachic
works of mitzvos that are done with certain stipulations.
For example, men who don two pairs of tefillin do so to
satisfy the conflicting opinions of Rashi and Rabeinu Tam
regarding the order of the parshios in the tefillin; according
to Shulchan Aruch, they are essentially making a
stipulation that the ‘correct’ pair of tefillin should be
regarded as the one used to fulfill the mitzvah, whereas the
other pair should be regarded as ‘merely straps and boxes.’

Consequently, the majority of later poskim conclude that a
t’nai made for any mitzvah is valid. Thus, one could in fact
stipulate that being yotzei havdalah in shul will depend on
determining later whether his wife needs him to make
havdalah for her or not.

Similarly, if someone is asked to join a minyan for krias
haTorah (Torah reading) later in the day, and joins an
earlier minyan in the interim (but is still planning to be
yotzei with the later reading), he may listen to the earlier
kriah and make a ¢ 'nai that in case he doesn’t end up
hearing kriah later, he will have been yotzei with the earlier
kriah. Halacha2go.com #510
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What is the kavanah of wearing tefillin?

We need to be mindful of the oneness of Hashem when we say
the word echad in Kriyas Shema and when we put on tefillin;
every time we pass a mezuzah, it should serve as a reminder of
the mitzvah of Yichud Hashem. The unity and oneness of
Hashem is a fundamental mitzvah, ikar hagadol shehakol talui
bo (a primary principle upon which practically all of Yiddishkeit
is dependent). It is one of the six mitzvos that apply at all times,
and is incumbent upon women as well. It encompasses the
following concepts: Hashem is the only One Who controls the
universe, and there is no other being in control other than Him;
no one can stop His wishes from being fulfilled, and He alone is
responsible for everything that happens; Hashem is omniscient
and omnipotent, and no one is comparable to Him.

A deeper level of the mitzvah of Yichud Hashem is
addressed by the Shelah: Not only are we to believe that
there is One G-d, as Hashem is the only One Who controls
the universe; rather, Hashem is One, because there is no
real existence other than Hashem—ein od Milvado. A
proper understanding of this concept is beyond the scope of
this article; for a more comprehensive study of this subject,
one should explore the writings of Chassidus, which are
based on this tenet. Halacha2go.com # 289
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